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SUNDAY, AUGUST 18TH   
9th Sunday After Pentecost 
8:40a.m. 
9:00a.m. 

Hours 
Div. Liturgy 
Coffee Hour / Open Pool 

 

SATURDAY, AUGUST 24TH   
5:00p.m. 
6:00p.m. 

Bible Study 
Great Vespers 

 

SUNDAY, AUGUST 25TH   
10th Sunday After Pentecost 
8:40a.m. 
9:00a.m. 

Hours 
Div. Liturgy 
Prayers for Academic Year 
Coffee Hour / Open Pool 

  
 

 

 
No matter how much we may study, it is 
not possible to come to know God 
unless we live according to His 
commandments, for God is not known 
by science, but by the Holy Spirit. Many 
philosophers and learned men came to 
the belief that God exists, but they did 
not know God. It is one thing to believe 
that God exists and another to know 
Him. 

St. Silouan of Athos  
  

A Warm Welcome! 
We warmly welcome all our visitors! It’s good to have you with us! 

Prayers for Teachers and Students – August 25th  
We will ask God’s blessing for the academic year on Sunday, 
August 25th.  Teachers and students will be asked to come for-
ward near the conclusion of the Divine Liturgy. 

Did You Know We’re on Facebook? 
“Like” us to receive our posts, and so that your friends can get to know 
your church a little. Who knows who else may “Like” us too? 
https://www.facebook.com/pages/Christ-the-Savior/202922375995 

Bible Studies    
are being held on Saturday evenings at 5:00pm in the “Quiet 
Room”, and will conclude just before the Vespers at 6:00pm. 
This is a great and enjoyable way to learn together about 
your Faith. Everyone is invited to attend. Questions are wel-
come and discussion is lively. Come and see! 

Open Pool    
After the Divine Liturgy, the pool will be open for swim-
ming until 1pm. A certified lifeguard will be on duty, but 
parents should still watch their children. Notes: 1) Swim-
ming will begin after the food is blessed. 2) Toys, food, and 
garbage should be cleaned up before leaving for home. 

Vacation Planning 
An online directory of Orthodox churches in North Amer-
ica is available at orthodoxyinamerica.org. Everyone needs 
a vacation sometime, but who really wants or can afford a 

vacation from God?  If you don’t have the internet, ask your priest to help 
find you a parish while you are away.  If you are planning to receive Holy 
Communion while away, it is good order to contact the priest in advance. 

The Church New Year – September 1st  
When we start another year whether it be civil or ecclesiastical, we have 
the opportunity to reflect upon the past and make changes for a better 
future.  Let us ask ourselves:  What practical changes can I make which will 
allow the Lord to act more in my life?  Can I do more in my spiritual life – 
prayer, study, almsgiving, stewardship?  Can we do more as a community 
– outreach, charity, evangelism?  How can I personally and we collectively 
play a part in making this coming year better than the previous year? 

Going to the Hospital?  
Please let your priest know, so that he can add you to the 
prayer list (public or private), or, if you like, pay you a visit.   

 
  

 
OPERATING EARMARKED ACCOUNTS READER SCHEDULE 

THRU 7/31 THIS  MONTH THIS  YEAR THRU 7/31 THIS  MONTH THIS  YEAR OPERATING 10,929 8/18 Rdr. Nicholas Borodulia 
INCOME 66,104 4,148 70,252 15,110 0 15,110 EARMARKED 18,839 8/25 Megan Wilkinson 

EXPENSE 64,827 9,261 74,088 2,885 0 2,885 SAVINGS 12,000 9/1 Rdr. George Kaloroumakis 
NET +1,277 -5,113 -3,836 +12,225 0 +12,225 BUILDING  5,000 9/8 Gabriela Vlahovici-Jones 

 



ON JESUS AS OUR FRIEND 
St. Porphyrios of Athos 
We ought to feel that Jesus is our friend. He is our friend. He 
confirms it Himself when He says: “You are my friends if you do 
whatever I command you. No longer do I call you servants, for a 
servant does not know what his master is doing; but I have called 
you friends…” (John 15:14). We ought to look up to Him and 
approach Him as our friend. If we fall, if we commit an offence, we 
ought to approach Him with love and courage and be filled with 
trust bestowed to us by our mutual friendship without fearing His 
punishment. We ought to tell Him:”Yes, Lord I have done this, I have 
fallen, forgive me”. At the same time we ought to feel that He loves us, that He receives us with 
tenderness and love and that He forgives us. Let our trespasses not separate us from Jesus. If we believe 
that He loves us and that we love Him, we will not feel strangers, neither we will feel separated from 
Him, not even when we commit a sin. We have secured His love and no matter what we do, we know 
that He loves us. 
When you love Jesus, despite your many weaknesses and your awareness of them, you rest assured 
that you have overcome death because you are in communion with Jesus’ love. 
This is the way we should see Christ— He is our friend, our brother. He is whatever is good and beautiful. 
He is everything. Yet, He is still a friend and He shouts it out, “You’re my friends, don’t you understand 
that? We’re brothers. I’m not threatening you. I don’t hold hell in my hands. I love you. I want you to 
enjoy life together with me.” Christ is Everything. He is joy, He is life, He is light. He is the true light who 
makes man joyful, makes him soar with happiness; makes him see everything, everybody; makes him 
feel for everyone, to want everyone with him, everyone with Christ. 

 

ON JESUS AS OUR FRIEND 
Fr. Thomas Hopko 
Sometimes we Orthodox don’t like to speak about Jesus as our Friend. It 
sounds too Protestant. We hear the song in our ears, “What a friend we have 
in Jesus.” And “Jesus is my buddy, Jesus is my friend.” We want to say, “Jesus 
is not my buddy! God is not a smiley face on a bumber sticker. God is 
majestic. God is awesome. God is fearful. God is glorious. God is holy, holy, 
holy! How can you say, “friend”? But you’ve got to say “friend”. It’s 
Scriptural; it’s Biblical. Jesus is our Friend! 

 

HUMILITY – A KEY TO BIBLICAL UNDERSTANDING 
From the writings of Bishop Ignatius 
One elder passed seventy weeks in fasting, eating food only twice a week, 
as he begged the Lord to reveal to him the meaning of a passage in Holy 
Scripture. But God would not reveal it to him. Seeing this, the elder said to 
himself, “I have labored long and hard, and I have accomplished nothing. 
I will go to my brother and ask him.” 
When he had left his cell and locked the door behind him, an angel from the Lord appeared and said to 
him: “Seventy weeks of fasting did not bring you nearer to God. Now, however, when you have hum-
bled yourself and resolved to go to your brother with your question, I have been sent to you to explain 
the meaning of this passage.” And fulfilling this, the angel departed. 



GOD’S JUSTICE AND THE “PROBLEM OF EVIL” 
From OrthoChristian.com / Alban Illingworth 

In the contemporary West we hear a great deal about 
“social justice”. It is strange that there should be such a 
preoccupation with justice, given the widespread em-
brace of secularist and naturalist philosophies in our 
age, which does not permit the making of any moral 
judgments beyond our basic preferences. Traditional 
justice is a question of desert, that is to say, giving the 
right things to the right people—so it is ultimately a 
question of what is right. If one thing is for certain, the 
contemporary West has lost sight of what is right. On the 
most basic level, many Westerners retain a sense of what 
is right and wrong—if you were to ask 
someone whether a murder is right or 
wrong, you would be hard pressed to 
find someone of the opinion that “I just 
don’t like murder.” Almost everyone will 
declare it to be innately wrong. 
Indeed, the secular world has always 
been faddish, and the latest fad is an in-
consistent form of moral relativism and 
naturalism. It is often said that modern 
moral philosophy students all prove to 
be defenders of relativism in their essays 
until the topic of Hitler is brought up—
morality is relative and no action can be 
judged by a consistent sent of stand-
ards, apart from the Holocaust, which, 
apparently, is the exception to this rule. 
This example, however, is a perfect stag-
ing point for the exploration of a deeper 
and more important problem: secular 
faddishness is all very well, fashions 
come and go all the time, but when it 
comes to matters of justice, dignity, and 
desert, swinging from one fad to another can prove in-
credibly dangerous. David Berlinski in his unique book 
The Devil’s Delusion, addresses on one such present fad, 
the fad of scientific atheism, and makes the important 
point that if one thing is certain, it is that of the greatest 
mass-murderers of the past century—the Nazis, the Bol-
sheviks, Khmer Rouge, and so on—there is one thing 
that holds true for all, that they did not believe God was 
watching what they were doing. 
We are inclined, quite naturally and rightly, to view 
atrocities as a great evil, and we sympathise with the vic-
tims of all disasters and, we hope at least, that we can try 
to alleviate suffering where we find it. But this “problem 
of evil” has swollen into a beast that afflicts believers in 
the modern world in a way that never seemed to trouble 
the people of previous ages. A good, almighty, and 
knowing God, we are told, would never allow the world 
to persist in the state that it is presently in, and as such, 
God cannot exist, or at least, He cannot be the God of 

justice and mercy that Christianity claims Him to be. So 
there is, at least in the minds of many people today, a 
problem of reconciling a just God with evil and suffering. 
As Christians, we worship the Holy Trinity as a commun-
ion of love: a unity of three persons bound together in-
timately not only by existential qualities such as essence 
and will, but also personal ones such as love, creativity, 
wisdom, and so on. The creation of the world was not a 
capricious act performed for the sake of the act of crea-
tion itself, but a natural and necessary consequence of 
the love of the Holy Trinity. Adam’s sin, which brought 

about the Fall of Mankind, was therefore 
not merely a legalistic transgression of a 
cold commandment, but a truly signifi-
cant event. It was a betrayal of the love of 
God to which man was closely connected 
before the Fall, as indicated by the dwell-
ing of Adam and his wife in Paradise. Im-
agine, if you will, two very close friends, 
who do everything together and love one 
another—their relationship is not harmed 
by minor annoyances and irritating per-
sonal quirks, and we know full well that 
however much our friends’ eccentricities 
may irk us, if anything they make our 
friends more endearing to us. But if it 
comes to light that one of these two close 
friends has been stealing from the other 
in secret, or defiling things dear to his 
friend, or talking ill of him behind his back, 
then when these sins come to light there 
is a serious separation, a painful sense of 
betrayal which damages the relationship, 
sometimes irreparably. Adam’s sin before 

God is like this latter sort of betrayal—but how many 
more times magnified it is to have been committed 
against God, his Creator! 
The sin of Adam has cosmic consequences. Not only 
does it show humanity the possibility of its further be-
trayals, but the direct consequence of it is expulsion 
from Eden, from the Paradise unaffected by suffering, 
and man’s entrance into the world as it is now. Our pres-
ence here on Earth, therefore, is at least in part expi-
ative—the wages of sin is death (Romans 6:23), and it is 
ultimately sin which gives birth to suffering, the natural 
consequence of separation from the Good, which is 
God. Is it any wonder then, that there is so much suffer-
ing? As Doctor Samuel Johnson once remarked, “inquiry 
is not necessary, for whatever is the cause of human cor-
ruption, men are evidently and confessedly so corrupt, 
that all the laws of heaven and earth are insufficient to 
restrain them.”  

Continued on next page… 



Just as in the example of the broken close friendship we 
saw above, however, relationships can be repaired with 
time, and with forgiveness. Our God, we know, is most 
merciful and willing not only to forgive us but to save us 
from this fallen world; we know this not by guesswork 
but by His example. One such example is through His 
Law. Many Christian groups claim that Christianity is en-
tirely free from the Law of the Old Testament, and that it 
is no longer binding on Christians, given the spiritual ra-
ther than worldly nature of the kingdom of Christ. Other 
groups claim that early Christians kept the Law of Moses, 
and that modern Christians should too. Neither of these 
positions are especially helpful, nor is it what the Church 
teaches. The holy Apostle Paul says that we are not with-
out God’s law, but under Christ’s law (1 Corinthians 
9:21), and the Lord Jesus Christ Himself said, Do not 
think I came to destroy the Law or the Prophets. I did not 
come to destroy but to fulfil. (Matthew 
5:17) So what is this fulfilment of the 
Law of God in the Law of Christ? How 
can we be righteous in it? 
The Law of Christ certainly involves far 
more than a platitudinous exhorta-
tion to “just be loving”, as certain New 
Age-like forms of Christianity seen in 
the modern world might claim. The 
love of which Jesus spoke is the inner 
love of the Holy Trinity, a relational 
love and a supportive love. Saint Paul 
says, Bear one another’s burdens, and 
so fulfil the Law of Christ (Galatians 
6:2), and this is a command, a law, 
given to the Church. The Law of Moses 
was a very physical expression of the 
fact that the wages of sin is death, and it meted out re-
tributive justice in a strict way, and it remains the case 
that none of the transgressions against God described 
therein are untrue. But within both written and natural 
laws there can be injustices, and the ultimate injustice is 
taken upon Himself by Jesus Christ. The Death of the 
Lord on the Holy Cross represents not only a tremen-
dous amount of suffering, but one of the worst crimes of 
humanity, examples of which remain repulsive to us to-
day—the horrific punishment of an innocent and right-
eous man—the Son of God; in fact, deicide. The Resur-
rection of the Lord translates this horrifying reality into 
salvation, and when the Apostles were told of it, even 
many of them did not believe until they saw for them-
selves. God reveals the answer to suffering through a 
mystery: a mystery which shows us that it is the endur-
ance of the worst of this world which is a saving reality. 
Christ fulfils the Law of Moses through suffering and 
punishment; so to fulfil the new Law of Christ, the onus 
is upon us living in the Church after Pentecost. 

The Scriptures tell us that Christ is all and in all. We know 
this to be true, because all things are well-ordered and 
maintained, there is a Reason, a Logos, in this Universe 
which sustains all things and makes them beautiful, and 
we know this to be Jesus Christ through whom all things 
were made (Creed; John 1:3). But we sons and daughters 
of Adam have a unique position as free beings with an 
acute awareness of our own freedom. It is through our 
actions, therefore, and by knowing that God is watching, 
that we participate in the Law of Christ. If we want to find 
the answer to the problem of evil and suffering, and if 
we want to be righteous before Christ, we must first 
learn to write the Law of Christ upon our hearts. That be-
gins with repentance, and offering to God our prayers, 
accepting the miraculous gift of the sacrifice of Christ 
and resolving to keep His commandments. Beyond this, 
there is bearing one another’s burdens, which are the re-

sult of our sins and the sins of the whole 
world. We will not reach the end of the 
road without any sin, nor will reach it by 
turning towards our sin and embracing 
it simply because it will not leave us; 
however, we can reach the end of life 
bearing each other’s sins in repent-
ance, and bearing the Law of Christ, 
which calls us to relate to our neigh-
bours. By doing this, by forgiving oth-
ers, and teaching others to endure, and 
helping one another along the path to 
salvation, we perform a work of what 
the fathers of the Church call synergeia, 
a synergy or co-operation with God, 
who is Trinity, who is relationship. It is 
through us in our struggles against the 

sinful nature of the world that God works in His allevia-
tion of suffering through His mercy, and we must recog-
nise this as temples of the Holy Spirit (1 Corinthians 6:9). 
This is what it means to be righteous before God: to keep 
the Law which allows Him to help His poor creation. 
It is to this Law that the Prophets kept, which allowed 
them to co-operate with God and express their revela-
tions; it is to this Law that Christ compels us to run; and 
it is to this Law that we will be held to account on that 
Dreadful Day of Judgment. So let us not be like the 
world, which has become used to being comfortable 
and has the arrogance to expect the Divine to remove 
evil and sufferings from it. Instead, let us give thanks to 
God always, even for our sufferings, and let us strive to 
write the Law of Christ upon our hearts, through sympa-
thy with those who sin (of which we are all also guilty), 
and for the sake of driving out the things which dis-
please God from our souls through mutual prayer and 
mutual love. 
Lord Jesus Christ, Son of God, help us with this! 

 


